r\ +
“H: HARIPId-q
namah shri-shankarananda-
N\
NISICISEREE
guru-padambu-janmane

gioTaHE T IE

savilasa-maha-moha-

S FHHHU]

graha-grasaika-karmane (1.1 - Introductory verse)

Salutations to the lotus feet of my guru,
Sri Shankarananda, whose only work is to destroy

the great monster of delusion along with its effects.

EAUIRESICE]

I1Svarenapi jivena
e gd qIHq |
srstam dvaitam prapaicyate

IEEEIRSIGRSIEE]

viveke sati jivena

AT T THEHA |
heyo bandhah sphuti-bhavet (1)

This chapter explains the duality created by Ishvara
and jiva. When this is discerned, the bondage to be
removed by the jiva will be clear.

LI EARREICY
mayam tu prakrtim vidyan

HIRH { Aga<H |

mayinam tu mahesvaram

T AT

sa mayi srjatityahuh

FArgaL g |

svetasvatara sakhinah (2)

The Svetasvatara Upanishad says: "Know maya as
prakriti and the wielder of maya as Ishvara who
creates the world."

sgu syam aham evatah

USTRIRATA 1A |

prajayeyeti kamatah

SRS I S IR

tapas taptva 'srjat sarvam

arITe: |l

jagad ityaha taittirih (5)

The Taittiriya Upanishad says that with the desire, ‘I
shall be many, so | shall create,” Ishvara created the
world through his tapas.




TIEHISFT IAT TgY

visphulinga yatha vahner

SID BN EGES D

jayante 'ksaratas tatha
EIEEUEFEIRIEL
vividhas cij-jada bhava

SITYATOIRT fa: |

ity atharvaniki srutih (7)

The Mundaka Upanishad says that just as sparks
emanate from fire, so from immutable brahman
arose various animate and inanimate things.

HAT ®UAL IS

krtva rupantaram jaivam

%Qﬁﬂ?ﬁ’ﬂ: |

dehe pravisad iSvarah

STq dT: AT e

iti tah srutayah prahur

SIECRIUPIRUIGH

jivatvam prana-dharanat (10)

Scriptures say that Ishvara entered the jiva's body

after creating it. The body gains life due to being
supported by prana.

caitanyam yad adhisthanam
ogegd I I |
linga-dehas ca yah punah

g

cic-chaya linga-dehastha

qogr ST I |

tat samgho jiva ucyate (11)

Fundamental consciousness, the subtle body, and
reflected consciousness — these three together
constitute the jiva.

Urx
mohad anisatam prapya
HAT 9YIY M= |
magno vapusi socati
1Sa-srstam idam dvaitam

HIH<H FHATET: |

sarvam uktam samasatah (13)

Due to ignorance, the jiva, taking himself as
separate from Ishvara and immersed in a body,
suffers. Thus is described in brief the duality
created by Ishvara.




HRATITHST GINT

mayavrtty-atmako hisa-
Hheq: HYH AT |
samkalpah sadhanam janau

HAITETR! SId

mano-vrtty-atmako jiva-

Hhedl IRTEIEH ||

samkalpo bhoga-sadhanam (19)

Ishvara's sankalpa, which is a function of maya, is
the cause for creation. The jiva's sankalpa, which is
a function of the mind's activity, is the cause for
experience (of that creation).

ESUEIE LRSI

1Sa-nirmita-manyadau

=rq |

vastuny ekavidhe sthite

bhoktr-dhi-vrtti-nanatvat

TR IgUsId |

tad-bhogo bahudhesyate (20)

While gems, etc. created by Ishvara remain the
same, they are experienced in differently due to
differences in people's minds.

Rrdrsra SUaaa

priyo 'priya upeksyas cet

EATHIT AR |

ity akara manigas trayah

srsta jivair iSa-srstam
ESSEESIVIRUL iglﬂ |

ripam sadharanam trisu (22)

The jiva feels desirability, worthlessness or
indifference towards a gem, but the gem created by
Ishvara is the same in all three cases.

B RS P EIRSY|

bhranti-svapna-manorajya-

GYTasTE] AT |

smrtisv astu manomayam

SIPCICE R PR

jagran-manena meyasya

T HAHIANS =

na manomayateti cet (26)

PP: Though the mind affects objects perceived in
states of delusion, dream, memory, and imagination,
the mind cannot affect objects perceived in the
waking state.




HEIAh I9T T
musasiktam yatha tamram
A= ST T |

tan-nibham jayate tatha

BRI E R EIER

rapadin vyapnuvac-cittam

qr=ny T Y& |l

tan-nibham drsyate dhruvam (28)

S: Just as melted copper assumes the form of the
mould, so the mind assumes the form of the object
perceived by it.

matur ménébhinispatt?r

TS AR Iq |

nispannam meyam eti tat

AT a

meyabhisamgatam tac ca

AT 9= |

meyabhatvam prapadyate (30)

From the observer, a sense organ reaches out to the

object, and having made contact with it, assumes its
form.

L EREER IR

saty evam visayau dvau sto

el HUHAYTHAYT |

ghatau mrnmaya-dhimayau

qUHAT HHAT: TTq

mromayo mana-meyah syat

U ||

saksi-bhasyas tu dhimayah (31)

That being so, there are two objects, the ‘material’
and the ‘mental’. The material object is cognised by
through the sense organ. The mental object is
illumined by the sakshi.

anvaya-vyatirekabhyam

PIERIRSIEERE T

dhimayo jiva-bandhakrt

W Y

saty asmin sukha-duhkhe stas

TreH=Ea T g9 |

tasminn asati na dvayam (32)

By the method of anvaya-vyatireka, the mental
creation understood to be the cause for bondage.
When it exists, sukha and duhkha exist. When it
does not exist, those two are absent.




I T ST

asaty api ca bahyarthe

TWYTET TId A% |

svapnadau badhyate narah

samadhi-supti-murcchasu

TIAGRHT T4 |

saty apy asmin na badhyate (33)

In dream, a person suffers bondage even in the
absence of external objects. In samadhi, coma, and
deep sleep, he is not bound.

LR T T

dara-desam gate putre

SIEREIER RGN

jivaty evatra tat-pita

IEERLEEICOE

vipralambhaka-vakyena

qq AT vrerd |

mrtam matva praroditi (34)

Even though his far-away son was alive, due to the
statement of a liar, the father cried, having
concluded the son was dead.

HAST qr=Taram

mrte 'pi tasmin vartayam

AT T iR |

asrutayam na roditi

AT 9O A

atah sarvasya jivasya

TIHAEE STl

bandhakrn manasam jagat (35)

If his son had died but he did not hear the news, the
father would not cry. Therefore, the cause for
everyone's bondage is one's mental creation.

TIFHATY gd
bandhas cen manasam dvaitam

GICRCER UL I

tan-nirodhena samyati

IPJTEANTHATAT

abhyased yogam evato

EREIGERE G

brahma-jianena kim vada (38)

PP: If bondage due to one's mental creation is
removed by making the mind silent, then meditation
alone should be practiced. What is the need for
knowledge of brahman?




tat-kalika-dvaita-santav

AARHSHIST: |
apy agami-jani-ksayah
SRR 19T 7 |’q
brahma-jianam vina na syat

g dgrarsiusH: |

iti vedanta-dindimah (39)

S: Though (bondage is gone) while the mind is
silent, the destruction of future bondage is not
possible without knowledge of brahman. Thus say
the teachings of Vedanta.

AT SRS

anivrtte 'pisa-srste

gd a9 HYTHATH |

dvaite tasya mrsatmatam

ECUERIECIEIE

buddhva brahmadvayam boddhum

TRl FEIFIGTTRAT |

sakyam vastv-aikya-vadina (40)

Even though Ishvara's creation continues to exist,

having understood it to be false, nondual brahman
can be known by one who recognizes the one reality.

HATUch qiych 9
abadhakam sadhakam ca
FARrEIATHTH |
dvaitam iSvara-nirmitam
)
apanetum asakyam ca

ST qgsId Fa: i

ity astam tad dvisyate kutah (42)

The world of duality created by Ishvara is not an
obstacle; it is an aid. Creation cannot be destroyed,
so let it be. Why should it be hated?

SR e
jiva-dvaitam tu sastriyam

MRS T8 |
asastriyam iti dvidha
IATEETT WTHTIH

upadadita sastriyam

ITTETEFIIATT ||
atattvasyavabodhanat (43)

The world of duality created by the jiva is of two
kinds: scriptural and non-scriptural. The scriptural
should be employed until brahman is known.




MR IR P I CIC T

sastrany adhitya medhavi
I T G T |
abhyasya ca punah punah
LG RRCRIES
paramam brahma vijiaya

IEhIaAT=TIG S I
ulkavat tany athotsrjet (45)

A wise person, having studied the scriptures and
repeatedly practiced them, should set them aside
after discovering brahman, like a torch (is set aside
after use).

asastriyam api dvaitam
CIERGEACIRECIN
tivram mandam iti dvidha
kama-krodhadikam tivram

HAST T |l

manorajyam tathetarat (49)

The mental world which is not scriptural is of two
kinds, intense and mild. That which gives rise to
desire, anger, etc is intense. Imagination is mild.

SHY :
ubhayam tattva-bodhat pran
IEEIRECICIREC
nivaryam bodha-siddhaye
A GHNGAS o
samah samahitatvam ca

YY) Hd I |

sadhanesu srutam yatah (50)

Before inquiring into brahman, both of these are to
be removed for the sake of gaining knowledge.
Mental quietude and concentration are necessary,
according to the scriptures.

SR QIYSEATT:

kamyadi-dosa-drstyadyah
I

kamadi-tyaga-hetavah

TEgT HITRITEY

prasiddha moksa-sastresu

AT @ 9T )

tan anvisya sukhi bhava (58)

The scriptures on liberation teach that desires, etc
can be overcome by seeing their defects. Follow
these teachings and be happy.




ISIATHY AT

tyajyatam esa kamadir

HARSY T AT & |

manorajye tu ka ksatih

SNEHEEIS TSI

asesa-dosa-bijatvat

IR REGIEGIM

ksatir bhagavaterita (59)

PP: Desires, etc should be removed, but what is the
harm of imagination?

S: It causes harm, being the source of all problems.
Thus says Sri Krishna.

graar

dhyayato visayan pumsah
N N

SEESERSIE R

sangas tesupajayate

OFTE ST hIH:

sangat samjayate kamah

HIATSHYTSSTIAT |l

kamat krodho 'bhijayate (60)

For a person dwelling on objects, attachment arises.
From attachment, desire is born. From desire, anger
is born. Gita 2-62

. N ~ .
REO IS VIR EIEISY
sakyam jetum manorajyam
IBIEETEREIBRE
nirvikalpa-samadhitah

susampadah kramat so 'pi

QAT H AT |

savikalpa-samadhina (61)

Imagination can be conquered by nirvikalpa
samadhi, which can gradually be attained through
the practice of savikalpa samadhi.

I G AL A

viksipyate kadacid dhih

HHUT IRTEIIAT |

karmana bhoga-dayina

I HAIRAT | H1q

punah samahita sa syat

|
tadaivabhyasa-patavat (66)

The mind can sometimes be distracted due to the
fructification of karma. But that mind can be
concentrated again through skillful practice.




a9 99 A

viksepo yasya nasty asya
ERIGSIGEE R
brahmavittvam na manyate

EREIRITI 5

brahmaivayam iti pré\hur

T qRERE: |

munayah para-darsinah (67)

One whose mind is not subject to distraction is not
merely a knower of brahman but is brahman itself.
Thus say the sages who discovered brahman.

(o N
ST <h: U HIST
jivan-mukteh para kastha

jiva-dvaita-vivarjanat

ST SHIEATSASH

labhyate 'sav ato' tredam

1Sa-dvaitad vivecitam (69)

The ultimate goal of jivanmukti is attained through
the removal of one's mental creation. That is

obtained by discerning its difference from Ishvara's
creation.




